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SERMON I. 



Gen. iii. 1. 



" Yea, hath God said, Ye shall not eat of every tree 

of the garden?'* 

A man's word is what the man himself is. 
If A^is a man of truth, his word, like him- 
self, will be true; but 'i^ the man be not tioie, 
tlien his word is not to be relied on. One 
word spoken by the man of truth is moi'e 
to be trusted than even the oath of the care- 
less and untruthful. 

God^s word is like Himself. He is not 
only tiniBy but the Truth — the Source and 
Fountain of all truth in the creature. 
" Whatsoever things are true" are from Him. 
Truth is His nature, " He is what He is ; '' 
and whatever He says^ is. He never says 
what is not Nothing He has ever spoken is 
exaggerated or overataYedi. ^^ \nkvi'^x^ ^^^^ 
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ui u^utii is to I 
cause he is a true man^ what 
fidence should be placed in the ( 
" If we receive the witness of 
ness of God is greater." 

What vast and eternal things 
and still hinge on man's believing 
or not believing it 1 Paradise 01 
on it ; heaven still depends upon 
was lost when man disbelieved 
God ; heaven is won when man be 
Let us endeavour to realize thii 
What a glorious world that w^ 
^lie first parents of our race were 
Creator I The wild beast of our 
vild beast then. *^ The lion at 
lie ox ; the cow and the bear fe< 
lie serpent was not the grove 
now is — eatin£r dne*^ "•-^ 
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There was no war anions the inferior crea- 
tures, because man, tlie lord of all, was at 
l)eace with God, And all things told of 
peace around him. The clear and tranquil 
river, as it flowed gently and calmly through 
the ganlen of the Lord, murmured peace. The 
breezes, as they rustled gently through the 
trees at early dawn, whispered peace. The 
stars as they glittered overhead looked down 
on the shining waters, and smiled peace. 

There was peace in Eden, because God's 
word was believed. 

Among the countless trees which the 
Ci*eator had planted in that garden, whose 
boughs hung heavy with their sweet and 
wholesome fruits, were two, to which God*8 
word had directed the solemn attention of 
His new-made creature, man. 

One tree He had called ** tlte tree of life^ 
And, as we gather from another passage 
(Gen. iii. 32)> the eating of the fruit of iJvoX 
tree would have made man " live for ever*'* 
There it stood before man's ^^^i^^ a perpetual 
remembrancer of eternal life, as well as the 
meanS) wnenever Gfed should allow him to 
use it^ of obtaining that eternal life, thus 
continually placed within his view* 

The other tte© v^aa c«X\s!\ *^ ^\^ ^2c«^ ^ 



o., umnistakeable charge. 

What was meant by those 
knowledge of good and evil?" 
know. 6ut what God unshed 
and do, that was clear and pi 
not to eat of it: and it was dis 
" in the day that thou eatest 
shalt surely die." 

Here, then, was God's worcL 
clearly and plainly spoken by 
truth. And on man's believinc 
and obeyina because he believed 
happiness depended, and the happ 
world, which, though unborn, was 
in him. 

Those few words, concerning 
life, and the tree of the knowledg€ 
evil, were Man's Bible — short as 
ian's earlv cri^ *^ ^ ' 
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This, tlien, was " the word of God " to 
Adam ; and as the word of Him, who is the 
Truth, it was the trm word* It was to be 
believed, tliough it could not be all under* 
stood. What was meani by ** the knowledge 
of good and evil," could only be known by 
man if he ate of the fruit What was meant 
by " dying," he could only undei*5tand by 
seeing aeath in another, or, mdeed, by tasting 
death himself. But what God meant by 
" Thou shalt not eat," was plain enough* 
The command was clear and intelligifle, 
though the penalty to be suffered if he broke 
it, "Thou shalt die," and the consequence that 
should follow, " Thou shalt know good and 
evil," could not be known or understood. 
Those he was to take on trust; to believe 
on God^s word; and he needed no other 
warrant 

Thus, then, on man's belief of that 
which was the Bible to him, God's revelation 
to Aim, his Paradise hinged, his eternal life 
depended. 

His ruin Would follow on his ceasing to 
believe God's word. And there was one 
who sought his ruin. The Bible was not 
written to give uS a history of any other 
world but this World o^ o\xx^\ xtfst \a \J^^>»' 
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, — yjL jiitts given us glim 
to show us that that wicked 
and subtle Intelh'gence, w. 
beguiling Eve, was once a 
of the thrones of heaven, ex 
other stars of God — a being < 
a fallen but tremendous int 
itself and perverted. Love 
hatred, hatred of evil into 1 
being, to whose awful nature 
murder at one blow a whole 
— to destroy the bodies and tli 
lions. Remember, it was Hie u 
which man's happiness depends 
fore against the Avord of God 
spirit's assault directed. " Y 
said . . . ." The author of s 
upon tlie scene boldly quest 
Kevelation. "^TcmG/vI ----j 
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clear and solemn proliibitUm. " Of the tree 
of the knowledge of good and evil thou 
mayest not eat." These the devil mixed 
together^ so as to confuse the meaning and 
make it appear that God forbad what in 
truth He allowed. In God's worA the per- 
mission to eat freely, and the prohibition not 
to eat, were kept clear, separate, and dis- 
tinct In Satan's question to Eve the two 
are blended and confused : he so frames his 
question as to make God's prohibition to ap- 
ply to the entire produce- of the garden, so 
as to make it seem that God forbad them to 
touch any of the fruits. 

What would have kept the tempted woman 
safe? Simply the remembrance of God^s 
word — so plain, clear, full, and distinct ; the 
remembrance of the unbounded goodness and 
bounty which His leave to eat of every tree 
(and all His acts) declared ; the remembrance 
also of the plain command that there was one 
of which they should not eat ; and the denun- 
ciation of what would follow if they did. 

The remembrance of this would have kept 
the tempted creature safe. Trust in God, 
confidence in His goodness^ simple reliance 
on His truth, a clear remembrance of His* 
most plain wordy wo\\\4. \\2ln^ V<e^\. V^x^ '«&5.n 
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presented word as to imply m 
question as to God's kindness s 
seem to have made an impre 
woman's mind. She does not a] 
been startled at this pervewioi 

Question. And in her feply i 
id not repeat the very words o 
Iiave them recorded in Gen. li. . 
adds what Gtxl did not say. I d 
to explain this, but would sim 
that evert/ word that God has sai 
to be remembered by His crei 
what God has not said He desi 
say for Him ; and that it is onb 
either do not believe or adeqtmt 
his word (and these two things ai 
same), that will either leave oul 
has said, ^s the evil one did wh 
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lodge scruple and suspicion in the woman's 
heart, takes a bolder course, and, having 
before mixed up what God had kept so clearly 
separate, now attacks separately each part of 
the Divine Revelation. He begins with the 
penalty, God had said, " In the day that 
thou eatest thereof thou shalt surely die." 
The liar boldly says, "Ye shall not surely die." 
He who begins by asking, " Yea, hath God 
said?" ends with denying the truth of what God 
has said. He openly contradicts what God 
had as plainly spoken. Yet, liar and deceiver as 
he is, he so contradicts it as to suggest a doubt 
while he seems to deny a truth. He is crooked^ 
even where he seems straightforward. The 
penalty denounced by God was death. The 
devil's double words suggest either that this 
penalty should not be suffered — " Ye shall not 
surely die" — or, "Ye shall not swr^Zy die:" it is 
not certain that you shall die, or, surely ye shall 
not diey for such a sin as eating an apple. 
Death for a little sin is too hard, and you 
must not believe it. Thus the devil first 
endeavoured to remove that salutary fear^ 
which God had thrown around His own 
commandment by the threatened penalty. He 
then draws from the very nam>e of the tree 
itself a reason for eating of the fruity — ^^iio^ 



/«w^» iV* / ^^s clear 
^'ear fe « «" ^o this 

nntr««L- ^^^^ff of iL 
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lieved it^ would not have listened for an instant 
to any speech that should try to make man's 
reason the judge of God's revelation ; " God 
has said, and I believe," would have driven the 
great liar, the deceiver, and the murderer 
away from Eve, as, " It is written," did drive 
the same tempter away from our Second 
Adam, our conquering Saviour, and Eve's 
sinless Child. The confidence in God's love^ 
of which she had ten thousand proofs, and the 
trust in God's trutli, which she could as well 
doubt as His very being, would have made 
the devil leave her, as he left Christ, who had 
that trust in His Father's love, even in the 
lonely wilderness and in the faintness of 
hunger and want, and that confidence in His 
Father's word, which the prince of hell could 
not shake, 

I. The devil is neither an Atheist, an 
Infidel, nor a Deist. He knows that " there 
is one God;" he believes and trembles. He 
is no Atheist He knows that Jesus Christ is 
the Son of God. ^' We know thee who thou 
art, the Holy One of God," He is no Deist. 
He knows God's word to be true, he does 
not doubt it. He is no Infidel. " Art thou 
come to destroy us before the time ? " ^n^Sv. 
his aim still is to make men 3io\^V \X>^^^'^^'^^^'^^ 
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which he asked in Paradist 
God said?" Tlie question, 
asked, betrays its author. Ab 
or questions what God has wi 
may wear the look of the an 
may be wise as an angel of G 
as Si fallen angel. We need n 
hesitate whence it comes, whe 
word cavilled at — the 1 
doubted, or treated with irre 
is there for certain, wheth( 
an Eden or a wilderness. * 
must be our reply, as it was 
quering Champion, who for 
name met the great advei 
quished him by the .word. 
Christian who believes the 
word of the living God, wli 
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nor any substitute for the revealed will of 
God. To be sure that God has said anything, 
and to be clear as to what He has said, will 
be, to the humble reverential mind of the 
simplest believer, the surest safeguard. 

II. Again, is not Satan's plan, in our day, 
the same as when he assaulted Eve in Para- 
dise ? Does he not seek to explain away or 
deny the penalty of sin ? Does he not often 
assume to himself a character for more 
humanity than God ? " Ye shall iK)t surely 
die /" God is too kind to visit little sins with 
eternal punishment : death is too much for a 
short pleasure. He never meant that when He 
said, * In the day thou eatest thereof ye sliall 
surely die.' It was said to terrify": it wa& 
not said to be carried out Is not the devil 
busy, in our times, in persuading men that 
there is no helly that death is eternal sleep? or, 
even more than this, that when God speaks of 
eternal fire He does not mean eternal fire, but 
a fire that shall be quenched ; and that, after 
suffering indeed, and anguish, and years of 
just infliction, the sinner that has transgressed 
and never repented here shall at last pass out 
of the place of correction and be received into 
bliss ? In a word, is not the devil foW^^^x^'^ 
his old successful pVan «^SJl^ «sA ^scwisv^ 
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lead mon to break God's 
tbein that there really is n 
the one named by 6oa is a t 
a mask to frighten childr 
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taken simply as it is spokf 
speaks ofpunUhment, n^ith< 
when it speaks of reward a: 
a fable, heaven is no certai 
fire does not mean what it 
We eternal mean life etev 
Christian believes that G 
both. The tree of life is af 
knowledge, and the simplo 
nestly longs and hopes to t 
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— the goodness of GoiL How freely, liow 
bountifully are the gifts of Providence lavished 
upon us ! Does the loving parent keep from 
his children anything that is really good for 
them ? Does he not "wish their good at least 
as much as they wish it themselves? Does 
he not know what is really for their good 
better than they know it themselves ? If he 
denies them anything, does he, can he do it 
to tease or tantalisp them ? Is it not only 
because he knows that it will do them harm? 
Will an aifectionate child listen to one who 
would whisper to him, " Your parents are 
hard — they are cmel — they do not love you 
' — they would not keep back anything from 
you if they did ; and they only say that you 
shall not have this pleasure or this knowledge 
because they wish to keep it all to them- 
selves? Would not the child, who really 
loved his parents, indignantly turn away from 
the malicious whisperer, because he had con- 
fidence in his parents' long-tried, well-proved 
love ? How much more sure ought we to be 
of God's love to us than any child of his 
parent's love, since every proof of love, from 
whatever quarter it has come to us, or from 
whatever person, is still a proof of God's lov^l 
Let us consider this. Let \sl^ (iouul \vn^ «3s«. 
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stand the lovingkindness ot 
once let us " know and bel 
God hath to us," and be cer 
and we shall be also certai 
much of that love in what 
what He alloics, and we ti 
is the Word of God. 
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Gen. iii. 15. 



" And I will put enmity between thee and the 
woman, and between thy seed and her seed: it 
shall bruise thy head, and thou shalt bruise his 
heel." 

Satan's promises are like himself — lies ; God's 
like Himself — simple truth. Yet Satan is not 
an open liar; for were he to appear as he is, 
all would shun him. Naked and open evil 
would appear so fearful, if it could be once 
seen as it is, that all would recoil from it with 
horror. Neither do his promises ever seem 
what they are, for if they did no one would 
believe them, because they would be seen as 
lies ; nor would any one desire them, because 
he would know that, while they promise gain 
and pleasure, they mean nothing but fearful 
loss and pain. " Surely in vain the net is 
spread in the sight of any bird ; '* therefore 
the great destroyer, " that hunts souls to 
make them flee," hides his nets ; and the pro- 
mises with which l\e ^^^'^ V^ qs>\5^ "^s^^ 
always look fair, myA. Vtxx^ '^ ^Jcsysa 
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Has kept the word of ] 
But breaks it to the h< 

He assured our first : 
should be as gods, know: 
They did indeed know j 
look at them as, after Adj 
fruit which Eve gave to 1 
change passed over their 
we call *^ sin/' They hi 
little children; innocence 
robe — not "even Solom 
was arrayed like one of tli 
— their bodies shrank r 
"touch ©flight 1" Sham; 
the painful sense of nakec 
They could not look up, 
they could not look at < 
was there. Conscience h 
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liar's promise ; and now, poor trembling, 
naked criminals, they cannot even look each 
other in the* face for very shame ! Conscience 
told them that they were naked. 

And now these gods, as they were assured 
they should become, endeavour to hide them- 
selves from each other ; and their vain eflFort 
to supply innocence with a few fig-leaves is 
itself a parable. The whole history of this 
marvellous chapter is full of parables y and yet 
every word " is true and no proverb." It is 
the simple history of facts. Our first parents 
did all they are here said to have done, and 
yet everything they do carries in it a solemn 
meaning. To know ourselves, is to know 
that we are spiritually naked. Self-know- 
ledge always brings this knowledge; and 
man's first endeavour, wlien he becomes con- 
scious tliat he is naked, is to make a covering 
for himself that shall supply that innocence, 
which he feels that lie has not. Man's con- 
stant effort, before God's grace reaches him, 
is '^ to go about to establish his own right- 
eousness," to manufacture his own clothing in 
wliich to stand before God, to do sometliing 
that may recommend him to God, to perform 
certain things which he calls gpod \\Q>\.ka.^%. 
certain amount' of wViVcVi ViiX, \v^ \x>o&\^^ ^^- 



plainly that man is by n 
and soul^ and equally ii 
come as the truth is to 
I'eceived, yet our Tenth 
tides only reflect the ver 
timony throughout His w< 
that: 

«X. OfFrei 

"The condition of ma 
Adam is such^ that he ca 
pare himself'^ by his own n 
good works, to faith, and 
Wherefore we have no 
works, pleasant and accep 
out the grace of God by Ci 
that wo may have a fijood 
widi us, when we have thj 
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authors say) deserve grace of congmity : yea 
rather, for that they are not done as God hath 
willed and commanded them to be done, we 
doubt not but they have the nature of sin." 

In plain words, man's best doings icithout 
the grace of God and before, it are simply 
Adam's fig-leaves — a vain attempt to hide a 
nakedness which they clearly prove, and to 
supply an innocence, the loss of which they 
openly, though unintentionally , acknowledge. 

Such covering will scarcely hide us from 
each other. What will it do when God brings 
us, as He will, face to face with Himself? 
It is plain that Adam's covering had not satis- 
fied his own conscience. He would not have 
been afraid when God called him, if he had 
been satisfied. That voice was not changed ; 
God was not altered. He was the same God 
who had so often visited him before, and 
whose voice had been to him before the 
voice of a Father. God was not changed, 
but Adam was ; and when " they heard the 
voice of God walking in the garden in the 
cool of the day, Adam and his wife hid 
themselves from the presence of the Lord God 
amongst the trees of the garden." Conscience 
and God cannot meet whvV^ tcvojol W^ ^^^\.- 
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God except in innocence. Adam once used 
to meet God, not only fearless, but happy, 
because of the innocence in which God cre- 
ated him. That innocence is gone for even 
That innocence can never be restored, Adam 
never could be again the innocent man he 
once was. No effort of his own could ever 
take away his guilt — no effort restore his own 
lost innocence. A fallen angel can never 
make himself as he was before he by trans- 
gression fell; and fallen man must remain 
fallen man, degraded man, guilty man, /or 
ever^ as far as any effort of his own. God 
alone is the source of all innocence and right- 
eousness, and He alone can restore as He alone 
gave it at the first. If man must stand before 
(iod in righteousness, God alone can make 
him so stand. God alone can give him what 
he has, for himself, lost for ever. God must 
silence the accusing conscience, or it will he 
the accusing conscience to the end. It will 
cry for ever, *^ Thou art naked I" 

Guilt is not penitence. The sense of sin, 
that makes men shrink from God^ and flee 
from His presence, makes them often crooked 
and dishonest as the serpent himself. Guilt 
does not answer yes or no to a plain question, 
^^ Hast thou eaten?'' QvxyW. \i^U^^^^ "v^^s^ 
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i>iuiii ana clear. That y 
hide the bodily nakedness was 
of that crookedness of mind thj 
on anotlier what Penitence wouh 
taken on itself. ** Hast thou 
had; and, if penitent, would have 
fessed it God did not ask, '* ' 
thee?" but, "Hast thou eaten 
conscience that made the poor c 
nakedness and try to hide it, a 
God, and try to hide himself fron 
not let him say, ^^ Lord God I 
but, "the woman whom thou j 
with me, she gave me of the tr 
eat ; " " the companion you ga 
help-meet you created for me — « 
and I did eat" First comes the 
then the slow, lingering, and unw 
sion. Such le /»»"»''^ —-^^ 
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science, as the sun is seen through the 
simoom, to make that place, wherever it is, 
hell, even though in itself it be a very Eden. 
And as Adam, so Eve ; for the same venom 
of the crooked serpent was in both, producing 
outwardly and inwardly the same effects. Eve 
throws upon the serpent the guilt she ought 
frankly to have taken upon herself. There is 
the same question on God's part, " What is 
this that thou hast done?" — the same ex- 
tenuation and excuse, and casting the blame 
off herself. " The serpent beguiled me, and 
I did eat," The same conduct in both shows 
the same sin ; the sameness of outward effects 
shows the inward cause to be the same, and so 
it is still. When do you hear from the child" 
ren of these first sinners the frank and honest, 
though humble and sorrowful confession of 
a fault? When do you hear even the child 
acknowledging that he has done the wrong, 
if only he can excuse it ? When do you hear 
men blame themselves if there is the slightest 
excuse for blaming another ? It is penitence 
alone, that comes from heaven, that works 
out the full, frank, heaiir-broken confession — 
" Against thee, thee only have I sinned." It 
is guilt, as proud as it is timid., as hard as it 
is crooked^ that even ml\\ \)fta ^xqrR.%^ <SSk«r 
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the glory of its form, as it did in the quick- 
ness of its intelligence — of God's putting His 
mark for ever on the instrument of temptation, 
and figures to us the awful sentence that 
awaits its execution on the devil who used that 
instrument; — and how the enmity that the 
serpent feels for meuy and the general dread 
of the serpent felt by the man, shadows out 
a deeper mystery, that worked itself out on 
Calvary, and is working itself out in the world 
every day in the home, in the Church, in the 
world. 

" Thy seed," said God to th« sex'pent, 
Satan then has a seed, a family, whose 
father he is, by a true but mysterious union 
and communion. The Old Testament tells 
us of this seed from time to time, when it 
speaks of " the sons of Belial." Such as they 
were who compassed the door of righteous 
Lot with their howl of villany ; — such as they 
were who, even in Israel, so cruelly wronged 
the poor concubine of the Levite, till she 
fell dead upon the threshold; — such as they 
were who, for a paltry bribe, were ready 
to swear that they heard the good Naboth 
blaspheme the God whom he feared, and 
the king, whom he was ready to obey in 
all things but in giving awa-y iWX. vc^NRx^ic^^jy^ 
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king was raised to punish wickedness an< 
but who walked on every side, and sw 
around, when *' the vilest men were exa 
— such as they were who, even in God 
house, with His own very holy of holies 
were ready, at the command of the tha 
and worthless Joash, to stone to death t 
of that king's greatest benefactor, and 
courageous ana unselfish preserver, wl 
saved the kingdom from Jezebel's blood-j 
daughter, and kept it quiet and pe 
And even when God was made flesh, { 
Seed of the woman was on earth, it w 
voice that plainly told those very fcT 
who traced their descent in unbroke: 
from Abraham the friend of God, — ^* 
of your fatlier the devil, and the lusts < 
AjfliPT ve willingly do^^ — you do wit 
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them is the devil." The devil, then, lias ^ 
seed, a family, in the earth. 

The woman, too, was to have a seed. 

It was to be exclusively her seed. Through 
her came sin and shames and death and judg- 
ment : and through her was One to come who 
should take away sin and give glory for 
shame, life for death, mercy for judgment 
More than once did God, by his prophets, 
declare the same mysterious truth. " A 
virgin shall conceive and bear a son, and shall 
call his name Immanuel." And " God will 
create a new thing in the earth, a woman 
shall compass a man." 

We know how literally this has been ful- 
filled, which, in the way of its performance, is 
yet the deepest mystery. We know how God's 
angel announced to the gentle, pious, humble 
Mary, the marvellous child she was to bear. 
" The Holy Ghost shall come upon thee, and 
the power of the Highest shall overshadow 
thee: therefore that holy thing which shall be 
born of thee shall be called the Son of God.'* 
This child was the " Seed of the woman," — 
the child of woman only, — created a new 
thing upon the earth. Adam was the son of 
God, because he had no other Father ; Jesus 
was the Son of God, for not o\\\^ ^^sgi^SNak'\iR>^ 
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« God was in Christ'' « He wi 
God with us." 

And was there not " enmity " 
Seed of the woman and the seea ol 
Who were they that watched Hi 
they might find accusation a^ 
Who were they that came to E 
look of reverence, and the words 
ordinary respect, and yet, whose c 
get from Him, in answer to a 
deepest subtlety, a reply that wt 
own death-warrant? Who ^ 
" Scribes and Pharisees, hypocrite 
He spoke those awful words, so 
in their plainness, so withering in 1 
ciation — " Ye serpents, ye generate 
how shall 3'e escape the damnatioi 

Who was hp.. wVin o/^l/l TJJ"-» -f 
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price of blood?" Who were they that sur- 
rounded His cross, and mocking Him in His 
agony, reproached Him with miracles the 
truth of which they could not deny^ the power 
of which they would not oion, — " He saved 
others, Himself He cannot save." Who were 
they, though wise, and great, and grave, and 
learned, who, when they had slain the Master^ 
persecuted and slew His servants, beat His 
witnesses, beheaded His Apostles, stoned and 
slew His teachers and His saints ? Who are 
tliey noWi who still, in our own time, secretly 
hate the doctrine of the Gross, *^ in whom the 
God of this world hath blinded the minds of 
them that believe not?'' Who are they that, 
ill our courts and alleys, point the finger of 
scorn at the poor Christian as he leaves his 
house for the worship of his God on the Lord's 
day ? Who are they that, by acts of petty 
malice, injure as far as they can, and bv bitter 
words provoke as far as they are able, the 
peaceable and humble fellow-servant, or fel- 
low-workman, or fellow-apprentice, because 
thejf are Christians ? Unless they repent, we 
know whose they are ; we know what words 
Christ said to such, — " Ye are of your father, 
the devil." 
There is enmity, thew, \i^l:^^<5a *Qoka ^s^^^ ^ 
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nave willingly don© hi 
own place^ and the S 
take His children to H 
serpent bruised the 1^ 
killed His body^ and 
when he exercises his { 
bodies of His people, 
extremity. His bruisi 
though it is the bruise 
crushed the serpent's he 
deaths and Christ's yeo) 
blood of His testimony. 
What lies are thus ! 
prctaisesi What blesj 
n^ost mysterious words ! 
and deaths with tlie gli 
covering of "silver dr 
pure goldj that will be 



r 1 



33 



SERMON III. 



Gen. iii. 21. 



" Unto Adam also and to his wife did the Lord God 
make coats of skins, and clothed them." 

This wonderful chapter, from which we have 
again chosen the subject for our consideration, 
has already shown us the way in which the 
tempter deceived our first mother : for St. Paul 
expressly tells iis that she was deceived ( 1 Tim. 
ii. 14). The juggling fiend contrived to cheat 
and confuse her mind^ by so mixing up God's 
plain commands and prohibitions — so explain 
ing away disobedience and denying the 
penalty — as to make her think that the only 
effect of her eating of that forbidden tree 
would be that she should become a kind of 
god. She was deceived. 

The same apostle tells us, as clearly, that 
^^ Adam was not deceived." 

The motive that drew him to eat the fruit 
presented to him by his wife was love to her ; 
'^ he loved the creature more than the Creator,''^ 
And how often do we see \J[v\& ^^\XNfe ^xsv^xfe- 
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agent of destruction to the m, 
does she come witli that fruit 
Avhich may be sweet to the tasi 
to the eye, but which is deati 
eats it I 

We liave also seen the effec 
obedience. " Their eyes were 
Avhat an opening was it ? It i 
special mercies to us now^ that 
all that is around us; that 
men's hearts are covered wit 
things are not ''naked and o 
they are " to Him with wlio 
do," What an opening of th 
be, when sin shall be seen a< 
horrible and naked deformity 
full and tremendous penalty o 
bare 1 All this is now reveal 
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Their eyes were opened ; but it was to see 
the flitting shadow of departing goody as it fled 
from that now accursed place; even as the 
heavenly guard fled from the doomed and 
polluted temple when the priests, in the dead 
of night, heard the rush of their wings and 
the mournful words, " Let us go hence^" And 
it was to see the presence of that evil which 
Grod in His mercy had kept from their know- 
ledge, because He had kept it from their 
nature^ but the knowledge of which came 
with the possession of it ; and the knowledge 
of which now, without the grace of God, is 
often the means of leading men into the prac- 
tice of it. Ignorance of sin is often a preserv- 
ative from sin, even as the sleep-walker goes 
safely, where the same man, with his eyes 
fully opened to the danger, to the tremendous 
view of the height that turns the brain, or tho 
narrow ledge on which he has to walk, would 
turn giddy and fall. 

On what an outward and inward change 
did their eyes, now opened, look ! Their 
bodily nakedness was a true but imperfect, 
outward, and visible sign of their inward. The 
innocence that had made them before liko 
little children, so pure from evil, was fled for 
ever. Guilt and shame bvoQ^'^vSiVw^^t^^^Kiv-'" 
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ground of blame^ what was a pi 
tenierest love and most consid* 
ness — a fearful shrinking from £ 
presence had been the joy of their 1 
and the consciousness of whose 
nearness and ever-watchful eye ha 
every innocent joy, and doubled eve 
all these were fearful proofs of 1 
their disobedience. For the firs 
knew what conscience meant — 
conscience ; they knew what thai 
and mysterious thing is that sits 
the judge's seat, in the high court < 
hearty and forestalls, with such 
power and truth, the sentence c 
doom. '* If our hearts condem 
more will God, who is great 
liftarts. If the conclusion to whi 
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frank confession of their guilt whicli is found 
in every one who knows God and himself. 
The fallen but impenitent spirit blames every 
one and every thing but himself. ^^ Such 
an one tempted me. Such an one did it first; 
he persuaded me to do it — it was the force of 
circumstances. I should not have done this, 
unless I had been placed in that particular 
position ; the fault should be laid not on me, 
but on my temper. I should not be thus un- 
less I was born so. God made me what I 
am." For to this it comes at last, with men 
now, a3 with Adam — "The woman thou 
gavest to be with me. It was thy gifts, thy 
arrangements, that led me into sin." How 
debased was the once innocent ' soul that said 
this ! how debased do they show themselves to 
be, who say so still ! " It is all His fault who 
led us out of Egypt. We did well when we 
were there. We sat by the fleshpots and did 
eat meat to the full. What a happy place 
was Egypt!" Such is man's way of turning 
God's mercy against himself. 

See what was our fallen parent's real state, 
as he stood before God. " He had lost all. 
His dominion, his dignity, his happiness, his 
innocence, his purity, his peace; and he ac- 
cused God of being the cau?^^ of \\»\ >!w5s:^'^ V^ 
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move a step to save himself. H< 
his innocence to pass away^ but 
nothing to recover it He had 
naked, body and sotd, but he coi 
himself; his very attempt to do 
impossibility : he had brought g 
soul; yet no eflFort could eve: 
gaxlty soul to be not guilty : he 
law; never, never could he be 
bret^er of the law: he had i 
penalty of death, and never couL 
the penalty: his once clear and di' 
was now so darkened and confti 
fled to a few bushes to hide fr 
whom the very solid earth is as 
glass, and from whom *' there 
where the workers of wickedne 
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Avliicli are gone for ever, are utterly vain; 
and yet this is the key to all false religions, and 
to all false versions of even the only true 
religion. 

The one principle that, like a thread of the 
same colour, runs through them all, is the wish 
to make out a new righteousness for them- 
selves, wherein to stand before God, in the 
place of that which they have lost. Innocence 
is gone — the pure white robe has perished — 
and they think that a patchwork garment of 
many good actions, not one of which is white 
or clean, will be a substitute for that in which 
alone man stood peaceful and happy before 
God in Paradise, and in which alone he can 
ever stand peaceful and happy before God 
again. 

This is a most unwelcome truth to our 
proudand self-righteous hearts,— self-righteous 
because we are not righteous ; since, if we 
wore, we should be humble. Angels are 
righteous, and they are humble. God 19 
Righteousness, and ''who is like unto the 
Lord, that hath His dwelling so high, yet 
humbleth Himself to behold the things that 
are in heaven and earth ?" " Man is fallen as 
far as possible from original righteousness," 
and he is proud. He " Va^^Oi\^ ixsx^^^^i^ 
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it ; he thi'ows the blame 
God himself — and weaves 
t mil shrink from God as 
-leaves of his own gather- 
ray a shame whicn they 
ind tell of guilt even while 
it 

3d. From this there is no 
meet God as He is — ** He 
changeth not;" and we 
her as we are in Adam, 
was when he stood before 

notwithstanding all our 
3the ourselvesy or clothed 
3 stand before Him. 

step back towards the 
all have lost, is to know 

irrecoverably, as far as 
I recover it It is not a 
has been regained; the 
lives, and we may reach 
t to eat of it and live for 
to be gained by anything 
^e can no more make onr- 
Adam could ; and I leave 
her that was possible. I 
this is offensive, that men 

it', t\iey m^L-j bear it> but 
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they do not like it Yet is our Church only 
declaring the simple truth of God's word 
when it says, " The condition of man after 
the fall of Adam is such, that he cannot turn 
and prepare himself, by his own natural 
strength and good works, to faith, and calling 
upon God : wherefore we have no power to 
do good works pleasant and acceptable to 
God, without the grace of God by Christ 
preventing us, that we may have a good will, 
and working with us, when we have that 
good will." 

God must meet man, or man can never 
meet God but as a judge. God's pardoning 
might must conquer the sinner's pride. God's 
mercy must melt his hard heart before man 
will throughly know what lie is, and confess 
it as he ought God must put away that sin, 
which man can never throw away. God 
must remove the guilt, which conscience can 
never put off from itself. God must reveal 
Himself in Christ — that is, as He is— for 
man to trust Him once more, hve Him once 
more, repose in Him once more, serve Him 
once more, and be fit to stand before Him at 
last once more, and for ever, in righteousness* 
We know that God did thus meet our un- 
happy parewts. He doomed tl\Q ^\si^\s2tfe.'^x 
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the first woman) he would raise up l 
should be the woman's child, wh( 
bruise and crush the devil's head, 
them, dimly indeed, of the Delive 
should rescue tlie race, from which ] 
self should spring, from the miseries o 
He comforted her, whose sin had of 
way for death and sorrow to pour in 
earth, with the special promise of that 
Man. The one who had sinned the 
the first and greatest part in the p 
His abounding mercy. And then, 
first revelation of the Saviour had I 
— when this promise, like some pi 
star, was set in the heaven of man 
cheer and comfort him, — we find G< 
the naked simiers witli coats of sk 
^iiU of meaning, and abounding) 
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be an insult to your good sense to do so. 
Then those beasts were slain^ — and why? 
Who slew them ? why were they slain ? Was 
it only for their skins? or was the act of 
clothing Adam and Eve with the skins of 
those slaughtered animals the last crowning 
and most significant act of the first sacrifice 
that was ever offered, and which God Himself 
enjoined on Adam, as a fit act to follow on 
His own revelation of the Great Deliverer, as 
a shadowing out the way in which Satan 
should be bruised, even by the death of the 
true Sacrifice, and should himself receive his 
own mortal wound while inflicting on the 
human nature of the Son of God the wound 
upon the heel ? 

We cannot but believe, from \\\e place where 
this significant part of our text occurs in this 
wondrous history, that the clothing of our 
parents was the end of the first sacrifice ever 
offered, and that it taught them, in a shadow 
and outward sign, that God had clothed them 
both in body and soul, and that He had put 
on them another righteousness in the place of 
that which they had lost. 

And is it not so? Is not every true 
Cliristian as Adam was, when he stood once 
more clothed before God? Svw v^^oi^^c^'K^* 
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But by what? By ourselves ? Do we make 
the atonement? Do we offer the satisfaction? 
Is Divine Justice appeased by anything that 
we can do? No; sin is put away, but by 
God Himself; even by that Lamb of God on 
whom it was all laid, by whom it was all 
borne and carried away. Atonement is made, 
but by Him, who alone could make it, even 
that Man who is the fellow of the Lord of 
Hosts. Divine Justice w satisfied, but by 
Him whose infinite merits could alone offer 
enough^ and magnify while they fulfilled the 
broken law of God. 

When Adam and Eve stood clothed by 
God's own hand, after, as we believe, ihi^ first 
sacrifice, the clothes they wore upon uieir 
bodies were a lively figure of that better 
clothing with which God had also clothed 
their souls. They wore upon their bodies the 
proof of the victim's death. That victim's 
death had not only wrought out their abone^ 
menty but produced their garments and their 
covering. They were pardoned, because a 
Victim should one day be punished for them. 
They were clothed, because the righteousness 
of that Victim should be put upon their soutsj 
even as the skins of the dead beasts were 
upon their bodies. They had done nothing in 
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all this, for God had done all. His Almighty 
love and divine pity had put away their sin 
by the sacrifice of His Son, determined in His 
council from eternity, and to be offered when 
the time was fully come. He had revealed 
Himself to them as "the Lord God, merciful 
and gracious, pardoning iniquity, transgres- 
sion and sin," and. it was this knowledge of 
God, as He had made Himself known to 
them, that gave them liope. It was God 
in Christ — God in atonement — God as He is. 

It is thus, and thus only, that we can bear 
to know what we ourselves are* To know 
only what we ai'e, would drive us to de- 
spair. We must know what God is — "we 
must know and believe the love that He 
hath to us" — we must behold Him at the 
altar — we must look at Him on the cross — 
we must behold " the glory of God in the face 
of Jesus Christ." There " mercy and truth 
meet together" — tfiere "righteousness and 
peace kiss each other" — there Justice sheathes 
the sword and says, " It is enough^^ — and man, 
the redeemed sinner, sprinkled with the blood 
of atonement, and clotlied in the righteous- 
ness of Him who hatli made that atonement, 
can meet God in peace. 

Such is the great ItxjAk v^\i\Ocl <3V5sl Nss*i^. 
contains. 
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shadow out the righteousnesss ui 
is unto and upon all them that believ 
eqxjudly teach^ that by the death of 
nantmg SacrlRce the soul is saved fr 
with the merits of that sacrifice th 
clothed. The true Christian is he 
say to the heart-searching God, " T 
that we put not our trust in anyt 
we do." " Surely shall one say. In 
have I righteousness and strengtli.*' 
righteousness is of me, saith the ! 
me shall all the seed of Israel be jut 
shall glory." 

The true Christian, like th 
servant of God, St Paul, has but ( 
" that ho may be found in Him (( 
having his own righteousness, whi 
law, but the righteousness which 
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Gen. iv. 3-6. 

" And in process of time it came to pass, that Cain 
brought of the fruit of the ground an offering unto 
the Lord. And Abel, he also brought of the first- 
lings of his flock and of the fat thereof. And the 
Lord had respect unto Abel and to his offering : 
but unto Cam and to his offering he had not 
respect. And Cain was very wroth and his 
countenance fell. 

The first recorded act of the first men that were 
ever bom is their^om^c^. It is the first sacrifice 
recorded, but we cannot think the first offered. 
We have seen how God, in His love and pity, 
clothed our naked parents with the skins of 
beasts. Our common sense tells us that these 
beasts were slairiy and we cannot suppose that 
they were slain simply that their skins might 
make the first sinners a covering. We are 
therefore led to the conclusion that they were 
killed for the first sacrifice, and that when 
God declared, in the mysterious words of the 
fii'st prophecy, the coming of the Redeemer, 
as the seed of the womaw NN\\ci ^<5>v5N.^ \sx\^^^ 



in which thev were to confess 
declare what sin deserved^ eve 
the sinner, and at the same tini 
belief in Him, who by His dea 
away tlieir death, and by the * 
of His human nature dying, si 
serpent's head. 

We cannot suppose that 
shedding of blood, was man's 
This would have been wil 
would have been marCs way, 
But if God revealed this w 
wav in which man, now that 
a smner, could draw near to G 
way in which God would i 
way as suitable to man's alt( 
God's unchanging holiness an< 
to attempt to approach God 
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as they had now become **live for ever." 
To make this life, such as it is, eternal^ and 
US, sach as we are now, incapable of djing, 
would have been the most fearful judgment 
upon man. It was mercy, then, that drove 
our parents out of Eden. 

When Eve bare her fir8t4M)m chfld, and 
first knew what those pangs were which God 
appointed as part <^ hor punishment, and yet 
a reminder of that blessed Child who should 
be woman's seed and man's deliverer, she 
seems to have thought that this child was 
the Redeemer. ** I have jgotten a man" for, 
iJie man) '^ from the I^onL" Alas ! she Lad 
to learn from that poor child what rin is, 
and to witness in her otiier son what death 
meant. 

What their childhood was we are not told^ 
and we have no rij^t to speculate. Our 
business is with wliat our gracious God has 
told us concerning them ; and this is, we are 
sure> enough. God would have tu see tJie two 
men in tneir saeriJUe, and learn what Uiey 
were by sedng what they did. 

It would seem that some fixed and stated 
season had come round ; '^ At the end of 
days^ the margin reads it It has been 
thought to have been tbfe «ciTvvN«ti»r3 ^'^^ 
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Bear in mind, that betweei 
there was by nature no difi) 
anything " in themselves,"— 
was their own — they were j 
They were sinners hy birth ; 
herited the same sinhil natui 
sinners by tlieir acts^ and wore 
" The cornipt tree had bro 
bothy ** corrupt fruit^* In t 
were both guilty. In themselves 
under the curse of God's b 
themselves tliey were liable t< 
that broken law, even deatli 
but one way in which either 
from ihat penalty — delivered f 
acquitted from that auilts an 
the one wliich God had Hit 
even by blood — hy faitli i 
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have been simply tlie effect of Abel's liap- 
pier tliought and cleverness, for which he 
could no more be rightly accepted than Cain, 
for the want of it, could be justly blamed. 
There could be no faith or trust where there 
was no ground for it, for faith rests on God^i 
promises — on God^s word — not on our own 
guesses and conclusions. The key, therefore, 
to this passage, i^ the fact that God must 
have shown to man tlie way in which man 
was now to draw nigh to Him again — and 
that way was, in itself a showing forth of 
the deat/i of the promised Seed until He should 
come. 

The words used by St. Paul in the 11th 
chapter of the Hebrews, v. 4, when speaking 
of this very circumstance, throw light on the 
subject, and prove the point which I wish to 
fasten on your minds. The word there trans- 
lated " more excellent," is one which shows 
that there was something in AbeVs sacrifice 
which was not in that of Cain. It was the 
sacrifices that made all the difierence. They 
showed, indeed, the feelings and principles of 
the men; but they were widely different in 
themselves. The one could not be accepted 
as a sacrifice at all; the other was the onli^ 
one that could b© aec^\i\j^ ^s^ ^ %oftrv.^^t. 
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The one was God's own appointed and re- 
vealed way; the other was marCs own wsiy. 
The one suited man as he is ; the other could 
only suit man as he tiiinks himself, but as 
he really is not A righteous Being could 
oflfer the one, but a sinful and guilty creature 
could offer none but the other, if he would 
desire that God should accept him. 

See what the offerings were. 

Will any suppose that these were simply 
the offerings of their trade, their occupations ? 
That because Cain was a husbandman, he 
offered of the fruits of the earth ; or because 
Abel was a shepherd, he offered of the first- 
lings of his flock? Whoever supposes this 
makes a man's occupation furnisli his religion, 
Kemember, God's curse was upon that earth 
whose fruits Cain offered. (Gen. iii. 17, 18.) 
He did not believe this. He did not feel this. 
He had been, doubtless, taught, as well as 
Abel, by his parents, the sad story of the 
fall — the revelation of the Redeemer — the 
act of God's mercy in clothing them with the 
skins of the beasts slain for the first sacri- 
fice. The great cardinal truth, that has been 
revealed from the fall by God Himself, 
that " without shedding of blood there is no 
remission of sin," had been communicated to 
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him as well as to AbeL The penalty of sin, 
even the death of the sinner, he must have 
known as well as AbeL Yet all this he puts 
aside. God's way is as open to him as it 
was to his brother. God was as ready to 
receive hirriy coming to Him in that wa}^ as 
to receive his brother. Yet Cain took his 
own way, and neglected or despised God's. 
Cain could not have felt his own condition as 
a defiled and guilty being. Cain could not 
have truly known his real standing before 
God, as one born in sin — by his own nature 
inclined to evil — having committed many 
actual transgressions — and deserving death 
for having himself broken, in many things, 
the law of God. 

We do not say that Cain had no religion. 
He evidently had; but it was his own religion. 
It was the religion of the natural mind — the 
religion of reason ; and it doubtless all seemed 
most reasonable to himself. *What offering 
can be more pleasing to the God of nature 
than the fruits of His own earth, brought 
out of it by my labour?' All this^ would 
have been well in Paradise. A perfect being 
— a sinless being — a being who had no 
transgression to oe forgiven, no inic[uity to 
be pardoned — might offec V.o Q^Qfti^\w\NiS'^^^ 
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thankfulness, the fruits of His own blessed 
earth. But a being that has broken God's 
law and deserves deaihy and is distinctly told 
by God Himself, that the only way in which 
he can be saved from death is by some one 
else dying in his place, and who refuses thus 
to confess himself a guilty and condemned 
creature — refuses to ask for mercy — refuses 
to pronounce his own sentence of death, and to 
be saved from it by trusting that that sentence 
will be one day executed on another; — that 
man is a denier of revelation — that man re- 
jects the counsel of God against himself — 
and that man's religion is vain, because it is 
his own and not God's way. 

Cain was not without religion. But it was 
all his own. It was the religion of human 
nature — the religion of a soul sinful, indeed, 
but either ignorant of it or too proud to 
own it. The religion of one to whom God 
had made known His wav, but who refused 
to draw near by iJiat way to God. Cain was 
not an Atheist He recognised the being of 
a God. But of the character of that God 
Cain had no true notion. He thought wick- 
edly that God was such an one as himself; 
that because he thought nothing of sin, God 
would think nothing of it ; that because he 
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felt no guilt, God would reckon none to liim. 
He must have eitlier denied that God had 
ever pointed out the proper way of* man's 
worship, or must have treated God as one 
who said what He never meant, even as when 
He said'} " In the day that thou eati?st thereof, 
thou shalt surely die," He meant, " ye shall 
not surely die." Cain was an unpardoned 
sinner, coming into the presence of that God 
whose holiness his sin offended, and to whose 
justice that sin was accountable, to present an 
offering which could only be pleasing from 
an innocent being, but was an act of pre- 
sumptuous aj^ogance and assumption of inno- 
cence on the part of a guilty one. It was, in 
fact, saying to God, " I am righteous. I am 
pure from all sin. I have no need of forgive- 
ness; for I have notliing to he forgiven. I do 
not require blood to be shed for me, for I have 
done nothing to forfeit life. 1 need not come 
to thee in thy way, for I am fit to come in 
my own.^^ Cain was the first of a large class. 
There have been numbers of Cains in all ages. 
Natural religion is Cain's religion. Every 
unconverted man worships God exactly as 
Cain does. Natural religion teaches men to 
give God something, instead of coming to God 
to receive everything, ipaxAoxv, ^^^'^i.^^X^'^'i^^ 



confessing ana st^t^iviu^ -^_ 
the blood of the one Sacrifice. 

FaUe religion is found where man 
rant both of God and of himself, and 
own gifts in the place of Ocd^B grei 
man, even Christ Jesns. " Men may 
labour — make vows and resolutior 
their way of life — refom their 
character — be outwardly religious; 
this does nothing — nothing — not \\ 
to make man acceptable to Qod. 
man trying to come to God in his 
and not drawing near in God's y; 
is going about to establish their o 
eousness, and not submitting to the 
ness of God." 

Now look at Abel. See him ii 
fice. Read his character from his 
1 -^..nwa near to QoA as a « 
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hath commanded he thankfully brings. We 
may think we see this first believing son of 
Adam's race, this first Christian (for such 
he truly was), laying his hand on the head of 
his sacrifice, confessing, with downcast eyes 
and lowly look, "all his transgressions in all his 
sins" — putting them on the head of the victim ; 
and then, as he strikes that victim to the 
heart — as he sees its life-blood flowing — as 
he sees its limbs quivering in death — he both 
feels what his sin deserves to suffer, confesses 
that he deserves that death which the inno- 
cent creature is suffering, and places hi$ hope 
and assurance of forgiveness simply and solely 
on that Seed of the woman whom God Him- 
self has promised as the Deliverer of the fallen 
race. 

There stands the first Christian of Adam's 
sons. Beside these two altars stand the World 
and the Church. Those two men are really 
Christ's people in embryo, and the world that 
denies Christ. There are the two seeds of which 
God spoke, the Seed of the woman and the seed 
of the serpent There are the fountains of the 
two streams which have filled the earth, yet 
have no more mixed, and can no more mix, 
than the blue Rhine with the muddy Arve — 
than " light can have coiaxaumovv^X^^!^^^ 
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classes into which ttie >vj 
and into which, on the gre 
separation, all will be seen divi( 
trust in Christ, and those wh< 
that are of faith, and those 
those who rest their hopes or 
ness of another, and those ^ 
about to make out some righte 
own. 

The Christian Church has 
worsliippers who yet are, 
classed with Cain, and will 
in his mercy save them, f 
at the day of doom. Are ' 
us to wliom " the cross is 
do not see it to be " the f 
wisdom of God?" Are the 
who have not truly " receiv 
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cast ourselves, as we are, on God's mercy 
through Him wlio was made our sin, in order 
to find that mercy which we need? Are 
there none among us who make their very 
prayers, their worship, their alms-deeds, their 
morality, their offering 'I who present these 
fruits of the ground, these things that, 
coming from a heart not sanctified, are as 
unfit to be presented to God as were the 
fruits of the earth on which God's curse rested ? 
All this, wherever it is found, is merely CaMs 
eacnficey not Abel's. It is natural religion, 
not divine. It is "not of faith, and it is sin.'* 
We must be accepted before anything we can 
do can be acceptable. "Tlie altar must be 
sanctified " before " the gift " that is upon it 
can be holy. " The tree " must be " made 
good" before " the fruit can be good." 

We must draw near as guilty to be par* 
donedy as deserving death to be discharged 
from death, by trusting in One who has died 
—who has settled aZ/— who has "finished 
transgression, who has made an end of sin, 
who has brought in everlasting righteousness." 
The very first step in the way to eternal 
life is, renouncing all trust in anything we 
can do, to cast ourselves on God's mercy 
to pardon our sins for H\^ ^^^, ^V^ \i»x^ 



as as righteous lox ^ 

treated as unrighteous for ou«. ^. 

through that faith which is the gifl c 

the work of God the Spirit, to seek t 

the heart purified, the miud traiisfbrm< 

renewed. 

It is a solenm thing to die — to pai 
an unknown world — alone — to stand 
the God of the spirits of all flesh — w] 
read us through and through all our li 
has known the motives, purposes, ai 
positions of our hearts before we knet 
and often when we knew them not. 

But to meet God as we are in oui 
to have no righteousness to cover th 
trembling spirit — to face God's hoUi 
out any purity, and God's justice 
any payment — this is dreadful, ind 
■^ - *riie Christian death has 
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under the shadow of the cross; where, as 
she looked up, she saw " mercy and truth 
met together," and learnt that the Father of 
her Lord Jesus Christ was her Father and 
her Friend. 

To such " to live is Christ, and to die is 
gain." And the life that these live in the 
flesh, from the day they knew the grace of 
God in truth, they live by the faith of the 
Son of God, who loved them and gave Himself 
for them. 

Let us remember that He, who is the ob- 
ject of all faith and trust, is also the Giver 
of it. The faith that saves is not our own^ 
it is the gift of God ; and is to be sought for 
of Him, " who is exalted to be a Prince and 
a Saviour, to give repentance and forgiveness 
of sin." 
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Gen. iv. 7. 



" If thou doest well, shalt thou not be acceptec 
if thou doest not well, sin licth at the door, 
unto thee shall be his desire, and thou aha! 
over him." 

^^ Hate I any pleasure in the death o 
tlmt dieth?" God asks this questior 
\vho^ that thinks but for a moment^ ca 
the wrong answer? Proofs of God's ben 
lie strewn around us^ as thickly as le 
autumn^ and His beneficence proves H 
valence, God's nature is shown by I 
" Thou art good, and doest good." Tl 
•^ -'•rt^oro thou art good. W 
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turu, ill which God is brought into contact 
with the first children of the first parents of 
our race, we see a striking proof of the Di« 
vine benevolence in the way in which He 
condescends to reason with Cain. 

We have already seen why Cain's ofiering 
was not accepted. It was not the way in 
which God required and directed men to ap- 
proach to Him. " There was no shedding of 
blood ;^^ there was no confession of sin; there 
was no acknowledgment that that sin deserved 
d£ath; there was no desire to transfer that 
sin to the victim ; there was no trust in the 
great Sacrifice ; there was no faitli in Christy 
the Seed of the woman. Cain came to God as 
if he had been a righteous being; as if he was 
in a state to offer thanks and praise, without 
seeking forgiveness first. Therefore Cain's 
offering was not acceptable to God, because 
he did not come to God in the only way in 
which any sinner ever can come to God ; that 
is, by the blood of atonement, through the 
great mediating sacrifice, — by Christ, *^ the 
Lamb of God that taketh away the sin of the 
world." Because Cain thus came, he was re- 
jected ; and because Abel drew near to God 
in God's own and only way, therefore 1\a ^^a» 
accepted. It was no natuixjil ^\?fe\^w^'^ ^^'^^'^^ 
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came to God in the way xic 

therefore he came in the way o( /ait 
obedience: lie believed God's promise^ he i 
in God's mercyy he obeyed Gt)d's com 
The other came in the way of unbelu 
disobedience : he did not believe God's pi 
concerning Christ, *^ the Seed of the wo 
he did not trust in God's mercy, for 1 
not think that he needed mercy; he d 
confess any sin, on account of which 
quired forgiveness : therefore he did m 
God's command; and, because he i 
obey, he was rejected. 

We are not told in what mann 
showed that he accepted the sacrific 
o)ie and rejected the offering of the of 
might have been, as we know that if 
'^♦^^her occasions, that fire from hea^ 

..:fi/»p. and so marke 
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that. Let me draw nigh to God in His own 
appointed way, and I also shall be accepted*" 

This is what Cain should have thought. 
Yet the state of mind that led him to oiFer 
what he had offered to God, was not the state 
of mind that would lead him to think thus. 
Men who do not a^t rightly, do not Hiink 
rightly* Wrong actions are the fruit of wrong 
thoughts. Cain's wrong offering showed that 
Cain^ heaH and mind were in the wrong. 
The pride of heart that led him to take his 
own way of serving God— to Worship God as 
he himself chose, not as God had commanded y 
prevented his confessing that he was wrong. 
His pride was offended at God's rejection of 
his offering; his envy aroused at God's ac- 
ceptance of his brother's sacrifice* God and 
his brother were the objects of his wrath, and 
"his countenance fell." How descriptive is 
that word — '*fell!" His face became like 
the stormy sky— flushed with the feverish 
look of the approaching tempest — and, as it 
were, " lowering," and coming down towards 
the earth. 

If we could have looked into Cain's miser- 
able heart at that moment, we should hav(? 
seen hatred of God and hatred of Im (iYoiKw 
beginning to form there, '\l\\o "pvld^ ^^&x.AvckA. 
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tempt, however men nmj ^^ 
away), that same pride was now d 
against God himself y for it is but a 8 
ward ; the man who sb'ghts God's woi 
not regard God who spoke it And 1 
Cain was evil, though he would not ow 
hated his brother because he was righl 
righteous because he submitted himseli 
righteousness of God — ^to God's way of 
sinful men righteous, Cain was " in .■ 
still, because he refused to come in f 
way in which he would put away his i 
because he was in his sm, he was u 
power of sin. Wrath, envy, hatred 
murder, were stirring within that 
man. And such as his heart was ti^ti 
was his countenance withoiU. 

God saw all this; "He desirec 

"'^r^ar^ and, like 
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shalt rule over him." Consider, what is the 
reason of thine anger? why should thy face 
wear this gloom that speaks of a storm within? 
Why should thine anger be roused?" Con- 
sider, it is no favoritism that has been shown 
to Abel thy brother. It is no captious rejec- 
tion of thyself. There is a reason for all. 
Think what is the reason. * If thou doest 
well {qferest rightlvy as the Septuagiut trans- 
lates the words,) shalt not thou be accepted?* 
It is no causeless rejection of thyself; it is no 
arbitrary dislike to thy persoiu Thou hast 
not offered rightly. Thou hast not come in 
the nght way — the one way — the only way. 
If thou wilt so come, and in so coming do 
right, shalt not Hiou be accepted ? And if 
thou dost not come in that way, sin — thy sin — 
that sin which is in thee, and which thou wilt 
not confess, which thou wilt not bring to the 
altar, which thou wilt not seek to put away 
by the sacrifice — sin, Mieth at the door' — 
sin, like some revengeful beast of prey, that 
is determined to follow up and watch its 
victim, is crouching at thy door, to spring 
upon thee and destroy thee. Thy sin will be 
thy ruin, — not my decree, — not my dislike, 
— not my rty'ection of thee." Marvellous 
condescension of the H\^Vv ^\^^^"S ^^^- 



with a stubborn and rebeiiiouo » — 
Gtxl with this first despiser of His 6 
this first rejecter of revelation; this fin 
temner of His Christ? Here, in this w* 
fill history, do we see laid bare before 
beginnins; of " God's endless warfare 
man's wilful heart." Here may we s 
commencement of " that striving o 
Spirit," which they will one day be fo 
confess who now refuse to bo kd by it. 
may we see the workings of that cor 
which makes man the wilful and self' 
ing being ho is. Here we can rem^ 
power of that depraved trt'H, of wl 
Saviour spoke when He said, " Yc 
come unto Me that ye miglit ha 
Awful and solemn mysteiy it is, » 
*nust be, that God sliould reason w 

^''- — that Gk)D she 
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derstancling such moral proof) that the serpent 
has a seed, who show their parentage by hating 
Him wliom the devil hates, and hissing on 
Him against whom the devil's impotent, yet 
vindictive rage, is ever directed? Wherever 
pride is at work within a human heart — 
wherever dislike of God's revelation, and the 
reiection of God's atonement is, — there, 
Avnerever it is, we see the workings of that 
poison, which the Old Serpent's sting has 
thrown into man's heart. 

Mark another point in God's gracious 
reasoning with Cain ; another proof that He 
sees the heart; another proof that the Book 
Avhich records this sad history is, in very deed, 
the word of God. v. 7, " His desire shall 
be unto thee, and thou shalt rule over him." 
God discerned tlie envy that was in Cain's 
heart. "My upstai't brother, the younger, 
preferred to me, the elder ! my just rights 
slighted! my place as first-bom put aside! 
my rehgious brother, forsooth, preferred before 
me! I must submit to him for the future! 
He is to hefirsty and I last!" Such thoughts 
as these it is certain that the heart-searching 
One saw in Cain's heart. And His words 
exactly met them, and should have sile\\c.<i5iL~~ 
and removed them, — " ^v?» ^'^'ivc:^ '^•s^ ^^«^ 



mine. i2j\\^,k ^ 

16) is subject to tfiy fatners — ^.^ 
submits to him — so shall Abel tliy y 
brother submit to thee, tlie elder." 
arrangements of God's providence a 
destroyed by the arrangements of Hi! 
The piety of a younger son does not 
him in providence the elder. Tlie pic 
toife does not place her as head ov 
hmhand. The believing servant is no 
master because of his belief. Religi 
never meant to alter the arran^n* 
God's providence ; and Avherever tlie 
is made so to alter them, it is not reli 
the want of it; not the possession of ti 
but the empty profession of it, that 
such attempts. The unbelieving h 
the husbana still, and as such is th 
♦iio wife, and is to receive that 
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when he meddles with that witli wliich God 
only has to do: but ^^ in everything" else 
she is to obey, and seek to win the unbelieving 
man, who will not come to the word, by her 
conversation, by her life, by her gentle and 
holy spirit, by her meek and loving temper. 

Such was God's gracious reasoning with 
the unhappy Cain. And can we doubt that, 
if Cain had come to God in God's way, he 
would have been accepted ? Can we doubt 
that, if he had offered lightly, though late, 
that God would have had respect to him and 
to his offering? Can we doubt that, if he 
had drawn near unto God, God also would 
have drawn near unto him ? 

Alas I he did not do thus. He would not 
obey. He loould not come that ho might 
have life. He refused the atonement — ho 
despised the Christ. He brooded over his 
supposed wrong. He allowed the envious 
spirit to get power — he looked not to his 
own fault, but bis brother's acceptance. His 
anger threw a dark and lurid cloud over his 
mind, through which even the God of love 
and mercy looked hard and unjust, as the 
bright sun looks lurid through the thick veil 
of the desert wind. Envy and angier ri- 
pened into hatred, aud \\^\x^\ \^ ^'^^ ^»&®sr 
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Him from His uaxvu^, .. 
long enough to reach Him ^ and strong 
to cast Him down ; and the same he 
hates its brother would destroy that 
if it couldf and does it when it can. 
'* Cain talked with Abel his brother 
haps dissembled his malice — perhap 
on him, whom, in his heart, he curs^ 
were brothers. The same dear bo; 
nourished them both ; both had bee] 
on the same knees. They liad played 
in early infancy — listened togethe 
same solemn history of Eden and i^ 
— their parents' liappiness and misei 
temptation and their fall. What' 
had told tlieu* parents, their parents 
be certain, had told Hiem. Al 
brothers quarrel, their hatred isgi 
^ri tlie love tliey should 
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There they stand — ^the first Christian mar^ 
tyr, and the first religwm persecutor; the 
one " accepted in the Beloved,'^ trusting in 
atoning blood — justified by faith — at peace 
\vith God by virtue of the great sacrifice — 
loving and beloved — pure and peaceable— 
doing righteousness because he has cast him* 
self on the righteousness of God ; the otlier 
rejected of God because he has rejected God — 
a despiser of atoning blood — at enmity with 
God, because he did not know, because he 
would not know the way of peace — hateful 
and hating, envious and malicious, and swift 
to shed a brother's blood, because he would 
not trust in that Brother's blood which should 
one day be shed, and because liitf gentle 
brother did trust in it. 

Wno stood near these two brothers at that 
solemn day, when death, — dreadftd, terrible, 
unnatural death, — was about to seize its first 
human victim ? That fiend, who had ruined 
tlie parents as far as he could rm'n them,—- 
that murderer, who had killed as far as he 
could kill, — was doubtless near, whispering 
in Cain's too open ear the catalogue of his 
fancied wrongs : — " He is the cause of all thy 
misery ! That pious worshipper, that pliant 
sacrificer, that favowx^ >jo\«i?jsts— -^^ ^"^^^^^ 
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sparK upuii 
lie ready — "the fire kindles" — tlie 
hand is suddenly lifted — the violent 
swiftly struck — Abel lies weltering in 1 
—deaths for the first time^ settles over a 
face — and Abel's spirit^ washed in the 
that Lamb who should one day be in< 
and was "slain from the foundatior 
world/' enters^ first of all human souls^ 
world of spirits^ and departs^ in ange 
pany, to the bosom of its God. 

There lies the first of the noble 
martyrs^ and there stands the firsi 
infamous army of religious murdei 
have shed the blood of God's saints li 
upon the earthy simply because, i 
the saints of God. Cain's success 
numerous host, and this eaith, in 
•^lo^fts. ,has soaked up the innoc 
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argents have executed it with relentless energy 
and cruel perseverance. The very same feel- 
ings that raised Cain's arm to slay his brother 
burned in their bosoms who phed the rack^ 
the screw, the pulley, the fagot, both under 
Pagan and Papal Rome. He who stood by 
the first murderer, and rejoiced in the first 
Christian blood that was ever shed, marched 
doubtless with that line of scarlet cardinals 
and mitred bishops and decorated priests, who 
poured like a torrent after their leader, as he 
was borne aloft in his chair into that gigantic 
temple of apostate Christendom; and the 
evil spirit that had gloated over Abel's blood 
rejoiced, doubtless with fiendish joy, as he 
heard the words of thanksgiving to the God 
of love and Father of the Saviour, for the 
foul slaughter that had stained the streets and 
homes ot Paris with the life-blood of some of 
His own best and truest servants, some of the 
most faithful followers of His Christ How 
has he revelled in the tears and agonies that 
have been wrung out in the dungeons of that 
accursed Inquisition, which, while it claims to 
have for its only object the maintenance of 
God's truth and the rooting out of error, has 
done more than any other engine tlva*. ^Isns^ 
foul fiend ever invented \iO Tootou\. ^^^aa^»>^ 



God nothing in our »ttiVAi,«x,^ . 

How often has Cain " talked with A 
brother ! How ofteti has a smile be 
forerunner of slaughter, and the very I 
spoke of peace meant all the while blc 
and deatnl How often has the Cfa 
because he would trust only in his cj 
Redeemer^ been commended to the : 
of the secular arm^ when the real 
those that so commended him was, ^^ £ 
bones to lime; scatter his ashes to the 
away witli such a fellow from the ear 

There is no surer test of our ov 
before God than this. What are our 
towards those who love the Lord Jesu 
St. John^ in that wonderful Epistl 
supplies so many touchstones, giv< 
inspired commentary on the historj 
— •-i^.^'r.rf "For this is the 
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from deatli unto life, because we love the 
brethren. He that loveth not his brother 
abideth in death. Whosoever hateth his 
brother is a murderer : and ye know that no 
murderer hath eternal life abideth in him." 
(lJohn,iii. 11-15.) 

It was because Cain's own works were evil 
that his offering was wrong. He was wrong 
with God; therefore all was wrong. And 
because he was wrong, and his brother righteous 
or right, therefore he hated his brother — hated 
him because he trusted in Go<L 

Do not be surprised if the world feel thus 
to you. They will do so if you ar^ truly 
Christians. They do not understand your 
religion; they like it as little as they under- 
stand it. ** The cross of Christ is to them . 
that perish foolislmess ; " and they who trust 
in that cross are fools for Christ's sake. 

But what do you feel towards those who 
love the Saviour? What do you think of 
them ? Are they, in your estimation, the 
fools the loorld thinks them ? Ai'e they right 
in trusting in that blood ? Are they right in 
looking only there for God's mercy and for- 
giveness ? Have they good reason for know- 
ing that there only is God just, ** and yet tV^ 
justifier of him that bd\!ev^\kvV£v"i^'so&^^'' ^^^ 

^1 
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that the world hxites them r 
X^mni; that ^^ you have passed from death 
life, because you love the brethren." 
Give the world no oilier cause for 1 

}rou than your Christianity. If you s 
et it be as a Christian; let it be be 
you belong to Christ — because you ai 
ashamed to confess Him by your lips a 
your life. ^^ Let none of you suffer as ai 
doer or as a busybody ; '* then shall y 
really martyrs^ though you never c 
Christ : for he who lives to the Lord 
witness^ and will be owned as such ^' 
his Father and the holy angels." 
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Gen. iv. 13. 

" And Cain said unto the Lord, My punishment is 
greater than I can bear.^ 

" The path of the just is as the shinmg light, 
that shineth more and more unto the perfect 
day." The path of the imjmt is like the 
gathering dimness, that clouds over more and 
more, tul it settles into "the blackness of 
darkness for ever." Those who rebel against 
the light lose the light, till it altogether disap* 
pears. While those who follow after the light, 
though they may for a while ^' sit in darkness^ 
yet is ** light sown " for them j and the light 
that is now sown shall soon " spring up " into 
a harvest of glory, in that *^ morning without 
clouds," when the Sim of Righteousness shall 
rise to scatter all mists for ever. 

Cain, as we have seen, was not VfUk<s\s^ 
religion — but it was \\v* ovm x^\^^sol\ "-^^^^^ 



of blood — wlio thought lumo^** ._ 
before God in his own righteousness 
would not "submit to the righteousn 
God;" would not come to God to be 
righteous in His way, viz. by trusting i 
mercy through sacrifice. Tiie state of 
that rejects God's revelation is one in 
a man cannot revere God. The mai 
refuses to draw near to God to see 
strength, is left entirely to himself. 
race which he loill not seek he cami( 
[e is, therefore, left to his oum lieart 
that evil one who wants no other ally t 
own hearts^ to enable him to effect v 
aims at — our euin. 

Cain was thus left to himself, am 
enemy — to that mighty spirit who is n( 
himself, for he " believes and tremb^ 
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the ready envy of Cain's ungnai*ded and grace- 
less heart. He did not reason as he ought — 
" My brother is right, and his offering riglit ; 
iliereforey and therefore only, are they botli ac- 
cepted. Let me do right — let me bring the 
enjoined sacrifice — let me come in an humble, 
lowlv, penitent, and obedient spirit, and I 
shall also be accepted." No: he hated his 
brother, s^m^y because his brother was righte- 
ous and himself wicked. ** He that hateth 
his brother is a murderer." He that hateili 
at all w already a murderer in his heart — his 
wishes would kill if they could ; and vnshesy 
when they are allowed, looked at, cherished, 
ripened, soon become purposes. When once 
the purpose is formed, opportunity will be only 
wanting to make the purpose an act; and 
" that wicked one," who is himself a murderer, 
soon finds and furnishes the opportunity for 
making the hater of his brother the murderer 
of his brother, as he made Cam. When men 
wilfully reject His grace y it is a righteous 
thing in God to leave them to themselves. 

Tlicre stands Cain a murderer. He sees 
before him what death means. For the first 
time on earth is death seen : and by him who 
has himself inflicted it. He who I'efused to 
come to God by atoning bloo^^Va^^^^^V*'^^^^^ 



groiind. ** Where is auc* ^..^ 
The voice that asks the question is a 
known voice. It has reasoned before lo 
and graciously witli that Deist, that reje 
Christ, that murderer. No father ever 
more earnestly to ^Yin to duty and all 
obedience a stubborn and rebellious cliik 
the eternal God has tried to bring to 
and to duty this proud and hard man. 
voice was unheeded by Cain before^ ^ 
hear it now ? Ai*e men more likely t( 
after crime has been committed than 
it? Does progress in sin make me! 
ready to turn from sin ? Is the man 
going down the incline better able to s^ 
the one who has not yet gone over tb 
Is the heart which is becoming blinde 
deceitfulness of sin more likely to see 

-- ^o/«nniins hardened 
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with Ills own gentle brother's blood give to 
God's own question, " Where is Abel thy 
brother?" It is the answer of stubborn, 
dogged, insolent pride. " Am I my brother's 
keeper?" * Am I to take care of him as he 
of his sheep?' So spake the wretched man, 
who had not only not kept his brother, but 
had foully slaughtered him, and made his own 
dear brother a sacrifice on the unholy altar of 
his own sin, because he would not offer to God 
the atoning blood of the sin-offering. Who 
does not see hell glaring out in Cain's flashing 
eye? Who does not hear the tones of the 
prince of hell ringing out in Cain's insolent 
reply? — in Cain's daring question, the only 
answer to God^s simple one? Who was the 
first to claim independence? Who the first 
to assert that one man is in no way answerable 
for his dealings with another? Who the first 
to deny responsibility and accountableness ? 
Who the first to affirm that man has a right 
to do as he will — to push on roughly and 
rudely in his own way ? and if, in so doing, 
others are injured, to deny that he is answer- 
able for the harm ? 

Surely that answer of Cain proved whose 
seed he was, as surely as did his murder ! It 
was the language of ona ^\vck ^<e«v^ ^^^'s* 



IIV' Vow*. 



God, and womu, n 

from all conti'ol. " What hast tJiou 

the voice of thy brother's blood crietl 

me from tlie ground" (iv. 10). If th 

deaf, if iJiou canst not hear the voice, tl 

yet a voice that is heard — loud, shrill, c- 

tlie cry of blood. The earth has dri 

in — the first drop of that storm of 

which shall in time soak the ^ound*— ; 

blood shall touch blood. ** The earti 

tell thee of thy sin," — the unconscious 

into which thy righteous brother's blc 

sunk, shall never fail to tell thee thi 

art a murderer, who shouldst have h 

brother's keeper (v. 9). 

What the punishment was which 

diately fastened en Cain we are n 

^*He was driven out from the face 
-^i« >» /,r ^^\ — Ijq ^yjyj ^o rcmaiu : 
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still followed him — a withering ideality by day 

— a fearful and awful weight upon his soul 
by night" — " the deceitful and bloody man" 
could not prosper upon the earth — " evil 
hunted the violent man to overthrow him;" 
and yet Death could not touch him — ther^ 
was no peace to the wicked : as he moved on 
peace fled -^plenty disappeared — the earth 
dried up at his approach — the grass withered 

— the flowers faded — the fruits dropped off 
blighted — for God's curse. His living curse, 
moved on with the murderer. Before him 
went a pestilence — behind him he left a 
vnldemess; and he carried within him a 
living hell. He sought rest — he walked 
through dry places, seeking it, and found 
none. His heart was like tne troubled sea 
when it cannot rest. And yet none could 
Jiarm him— no hand was to shorten his life, 
as his hand had cut short his righteous 
brother's. " God set a mark on Cam, lest 
any finding him should kill him" (ver. 15). 
God alone was to take away his life who had 
so daringly usurped God's right, and taken 
away his brother's. 

Cain heard the sentence; his reply is our 
text. Now look well at the words, " M_^ 
punishment is greatet t\v5ixv\ e,'axv \j^^w2tT ^^-^ 



Both these words prove, a.*v» ., 
Cain was hcfeniibnt* 

Let us look, first, at that which is in tfa 
The words, rightly understood, are a c 
against God of excessive and inordina 
verity. Who knows best what punisl 
any sui deserves? Is it the Power tha 
down the law and assigned the punisl 
or is it the criminal who has broken il 
and incurred the punishment? Who 
best what the criminal can bear t The 
that drew up the law, that has measui 
sin, that has calculated its consequen( 
effects and metes out the pumshm 
well with a view to the criminal as 
rest, on whom that criminal's punish 
intended to make an impression, 
amount of punishment would be ass 
' "^ ' ' ^^-^ '^'minal to fix the t 
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is extreme : therefore Hq that assigned it is 
cruel and unjust.'^ Half the criminals who 
are fomid guilty declare that they are inno- 
cent, and of those comparatively few who 
allow that they are gmlty, who, excepting 
those who are truly sorry, will not say, " My 
punishment is too great, too severe; more 
than I can bear I" 

It is a sure mark of real repentance when 
a man ^' accepts the punishment of his ini- 
quity." David did so. Not one word do we 
hear from him such as we hear from Cain, 
and yet his also was a fearful judgment, — 
** The sword shall never depart from thy 
house.^ From that hour till his death his 
home was a scene of trouble, his kingdom of 
rebellion, and his life of sorrow and bitter 
grief. The true penitent knows against 
whom only he has sinned. He looks at his 
sin as done against the Eternal God Him- 
self. He knows that that God is the God of 
love as well as justice, and that in nothing 
will He ever act against either justice or love. 
He knows that when the ptmishment is great, 
it is because the sin deserves it, and requires it 
He is sure of this ; and because he is sure of 
this, he accepts the punishment of his iniquitY- 
He knows that it never cau\i^'^<^asa5>^. — "^^s^fc 



time seemeui j^^ 



submits. " It is the Lora ' — •,».*.. 
He is vsise — He must know ; He is g 
camiot be crtiel; He is just — He 
right. '^ Let Him, then, do what seen 
good, for what seemeih good to Him i 
Cain did not thus feel; he was, t 
impenitent 

Look now at the other meaning, ' 
is greater than can be forgiven." H 
was a proof that he knew neither 
himself. He knew not God. Is an 
hard for the Lord? Is there any 
possible with Him ? Is anything t* 
Him to reach? too gi'eat for Hin 
What law is above Him who made 
When Cain affirmed that hhpun 
greater than could be forgiven, he 
-wor of God — declared that it 
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felt it to be greater than the punishment; but 
he would have known God to be above boik, 
In fact, when he said this, he seated him- 
self in the judge's seat, and left the place of 
the criminal. ** My sin is great -^ my sin is 
high as the heavens, deep as the ocean^ wide 
as the east is from the west." All this would 
have been true, and yet all this would not 
have sufficiently set forth the greatness of his 
sin. The penitent man does accuse and ctm- 
demn himself. He pleads guilty — he oflfers 
no ai)ology — ^lie makes no excuse — he uses no 
softening down. ^ Gkiilty 1 guilty I My sin 
deserves punishment — great — ^severe — the ut- 
most possible ! " All this the true penitent 
feels. But here he stops. It is not for him 
to say, ** God cannot forgive this ;" for this is 
to make God what toe tkink Him, not to believe 
what He is. This agreed with all Cain's pre- 
vious conduct. First presuming, then de- 
spairing, and equally an mfidel in both. JPirH 
rejecting GK)d b oum way of acceptance and 
pardon ; and tlien denying that God <imild ac- 
cept and pardon at all. 

The truth was that Cain did not want par- 
don, either before or after AbePs murder. The 
same high, heady, self-willed spirit that c&tyif^ 
to bring the frmts of a cxxtwA ^«s?ftci>^VfiK5^R^ 



the forgiveiitam «,^. 

Did Cain want forgiveness ? 
who want it seek it? Do not the 
to be pardcmed sit still and bea 
ment of their iniquity till it pleas 
it out ? Do they go away fix)m I 
alone is hope of mercy ? Do 1 
His presence who know that if 
leave them all is over ? Who i 
are seated on the earthy among t 
blackened ruins? Who are the 
whose heads are sunk upon ' 
Who are these strong young m« 
relaxed grasp the sharp falchio 
and whose faces^ on which tb 
is painted^ are not lifted up ( 
son hand of their little child is 
their looks towards it? Tl 
--^*^1«. who have deeply trani 
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Eoured out their souls on their motliers' bosom. 
>o these say with Cain, ^^ My punishment is 
greater than I can bear?" Hear them (Lam. 
iii. 22, 26-29) : '' It is of the Lord's mercies 
that we are not consumed, because His <!om* 
passions fail not. • • • It is good that a man 
should both hope and quietly wait for the sld- 
vation of God. . • • lie putteth his mouth in 
the dust, if so be there may be hope." No^ 
these '^ waited on the Lord," and He turned 
*^ and had compassion, according to the mul- 
titude of His mercies." 

The unhappy Cain had no hope, because he 
had no trust: for hope is built on trust He 
had, as we have seen, no faith. He did not 
believe God's revelation. He rejected God^s 
way. He chose his oum^ and his own way led 
him, as men's oum ways ever will,j^w God 
and to sin — and further into sin as he went 
further /rom God ; and so, with God's brand 
on his ^lon forehead — God's visible mark on 
his trembling frame, and his horror-stricken 
countenance ever fearing death from another's 
hand, yet flying from a danger which could 
never happen to him, — he uved a hopeless, 
because a faithless being, oABBTiNa Gron's 

CUBSE BECAUSE HE WOUU) NOT SEEK Q<»)»'^ 
BLESSING* 
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What is ^ the way of Cain," of wliich God 
speaks in His book ? It is ^^ denying the Lord 
that bought us." It is ryectmg the atonement. 
It is taking our own way. It is limiting the 
grace of God to for^ye and to subdue sin. 
May God Ahnighty give us grace ^^to consider 
our ways f for happier were it to die with 
righteous Abel then to live unblessed, as all 
those do who have not found, because they 
would not seek, an interest in Christ's all- 
atoning blood. 
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